
The rich man and Lazarus  The rich man and Lazarus  
Lk. 16:13-31Lk. 16:13-31

The rich fool The rich fool 
Lk. 12:13-21Lk. 12:13-21

Theme. Materialism versus the one true God; who can be saved; eternity, judgment, and the need for salvation; a
stark contrast of kingdom values and the world’s values; about those who have access to the Word or hearing the
gospel but don’t believe; responsibility toward others; proper use of wealth.

Both passages deal with these issues; in addition, the parable of the rich man and Lazarus addresses some
theological issues regarding the afterlife and where people go when they die. If you chose this parable, you should
address these theological issues, as well as some of the practical issues of wealth, lifestyle,  materialism, and the
poor. 

The rich man and Lazarus. 
This parable raises theological issues about the afterlife, and

interpretive issues of how to interpret it. These have to be addressed, but
then we should not lose sight of the main point of this passage: Jesus’
teachings about the use of wealth, and rich and poor, and the kind of
kingdom values that people should have if they claim to be God’s
children.

A parable?
The interpretation of this parable has been somewhat controversial.

Some interpret too literally and assume this is a true story about an actual
rich man and an actual person named Lazarus. An overly literal
interpretation treats it as an historical account rather than as a parable, and
that approach takes away from the moral force of the parable. The literal
interpretation makes it into a purely theological discussion of the afterlife, and not a moral parable about moral
responsibility. The other extreme is to treat it as an allegory rather than a genuine parable. For example, some treat
it as a “prophetic” parable in which the rich man represents the Jewish religious system of Jesus’ day, and Lazarus
represents the Christian church that is to replace the Old Testament form of Judaism as God’s people on earth. This
not only this drive a wedge between the Old and New Testaments that is unwarranted, and between Christians of
the church age and our Old Testament fellow believers; it also completely robs the story of the moral teachings that
Jesus intended. When we look at it in its context and Jesus’ intentions, he uses it as a parable for moral instruction,
for teaching kingdom values. 

While most parables used familiar agricultural scenes (the sower, the wheat and the weeds, etc.) or domestic
scenes (the talents, the unmerciful servant, etc.), this uses one that is not an everyday scene, but still one that would
be somewhat familiar to Jewish listeners. This passage fits the criteria that a parable be interesting and memorable,
and that uses fictional characters in a story form. It is not intended as a divinely authorized description of heaven,
as it differs considerably from the descriptions of heaven and hell in Revelation. Rather, Jesus draws on Jewish



1
 Some wonder whether pets or animals can go to heaven. The Bible clearly teaches that only people are made

in God’s image, and only people have souls. You won’t see your Fido or Fluffy in heaven any more than your favorite
houseplant. Besides, if people want to believe that pets can go to heaven, at what species do they draw the line? Could
good cockroaches make it too? They would also have to concede the possibility that pets could go to “the other place” –
hell. I can think of some dogs that fit that category, like a former neighbor’s yappy, noisy Chihuahua :)  But seriously,
while I think God will provide us new and great animal friends in heaven, indulging in speculative or sentimental theology
is not rational, Biblical, or warranted. 

2
 We have to reject theories of an intermediate state, such as the Catholic concept of purgatory. But we should

not falsely accuse, so we should understand what purgatory really means in Catholic theology. As the doctrine was
originally intended, it is supposed to be a place for believers only, who die but die with unresolved, unforgiven sins.
There they supposedly “work off” their sins until they are ready to rejoin the other saints in heaven. Having said this, we
have to reject this, because it is not taught in Scripture, and is at odds with the doctrine of grace. Our salvation and
entrance into heaven are determined when we accept Christ, and nothing can change that. Christians can die in a state
of sin, but that doesn’t affect their salvation. It will affect how they are evaluated when Christ returns – when all believers
will be evaluated for how well they have served God (1 Cor. 3:10-15; Parable of the talents). 
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concepts of the afterlife (see below). These are concepts that Jewish people would be familiar with, although Jesus
elaborates on and modifies them in this story. 

It’s possible Jesus may be drawing loosely from non-biblical sources and is not trying to give a theologically
correct portrayal of the afterlife. Some scholars point out similarities between this story and a popular Jewish folk
tale that originated in Egypt about a rich man and a poor man who experienced a reversal in roles and fortunes after
death. If Jesus drew from this, which is entirely plausible, that in no way invalidates the validity of the story or its
theological implications regarding the afterlife. A folk tale is merely a genre, just like sermons, regular parables,
prophecy, apocalypse, and other literary forms we find in the Bible. It is not unusual for the Bible to draw on models
of existing genres or models (e.g., Revelation is rather similar to other non-inspired Jewish apocalyptic literature
–  which had agendas of a more political or nationalistic nature), but to infuse them with divine truth and revelation.

In support of the parable view is the fact that Jesus never used actual fables or legends to teach moral truths
– no stories with talking animals, magical lands, or anything contrary to reality. Jesus presents the afterworld as a
reality, just as he often talked about hellfire in his calls to repentance. In light of this then, I do believe this is
intended as a theologically accurate portrayal of the afterworld, though that’s not the main point of the parable. After
all, even that Jewish folk tale was based loosely on Jewish concepts of the afterworld, which were in turn based on
Old Testament references to the afterlife. And as a parable, the story needn’t be true in all its particulars like the
interchange between the rich man and Abraham, but the general scene is valid. He likely is using a his own version
of a popular but not inaccurate story, with considerable modifications, to teach specific spiritual truths, not just an
entertaining folk tale with a more general moral point. 

What lies beyond.
We know that the saved go to heaven when they die, and that some day there will be a divine judgment. Those

who are already saved will be evaluated for how they have served God (1 Cor. 3:10-15). The unsaved, the ungodly,
will be sentenced to the Lake of Fire, as described in the final chapters of Revelation, and the righteous will enter
a permanent heavenly state. We also know that only humans can receive eternal life1, and that there are no second
chances and no such thing as reincarnation for the lost once they die (Heb. 9:27). There is no intermediate state
between heaven and hell where the “sort of good” people can work off their sin and afterwards enter heaven2. 

Earlier in Revelation, we see the righteous who have already died and are already there in heaven with the Lord
(Rev. 5-19). Those who have died in Christ are there now; they and we will await the time when Jesus returns, and
all believers return with him and experience the resurrection of our bodies (e.g., 1 Cor. 15), that is, when we receive
new heavenly bodies. Then the judgment takes place as Jesus reclaims the world and fully establishes his rule. There
are of course varying viewpoints among different Christians and denominations about the details of all this, which
we don’t want to get into here.  

But two questions remain: What happened to the Old Testament saints when they died, for Christ had not died
yet on the cross for their and our salvation. Of course, they were saved through faith by believing in God. But could
they go directly to heaven as we can when we die? The answer to this is unclear, but this parable and the OT concept
of Sheol give us some clues. Another questions is: What happens to the ungodly when they die? No one has been



3
 Gehenna is actually the name of a famous garbage dump several km outside Jerusalem where garbage was

incinerated constantly at high heat; Jesus often used this word to refer to the eternal hell.
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sentenced to hell yet; that occurs at the end of Revelation after Jesus returns. So where to they go until then? This
parable and OT theology provide a better idea, though perhaps without all the specifics that we might want to know.
(When we get to heaven, we’ll all find out and get all our questions answered.) 

The Old Testament makes a number of references to “the grave” or Sheol [sh ’ol] in Hebrew, which is the
basis of the Jewish concept of the afterlife. It is not well developed or explained in detail in the Old Testament, but
it is a general concept of a “netherworld” where departed souls go after death. Sheol literally means ‘grave’, so Jews
thought of it as being at the center of the earth. Of course, we know today that the earth’s center is nothing more
than a molten iron and nickel core. Today we would probably think of it as some extra-dimensional place outside
the physical universe, or some place too far away from our part of the universe to comprehend. 

Sometimes in the OT it just means literally ‘grave’. In other places like Job 11:8 it refers to some place that
is thought of as a dark abyss where departed souls go, but not necessarily a place of torment. OT believers speak
of going to the grave someday (Num. 16:30, Gen. 37:35, Ps. 139:8, Amos 9:3); in other places it is referred to as
the place where the souls of the wicked go (Ps. 9:17, Prov. 23:14). Of course, Jews wanted to distinguish between
the righteous and the ungodly, so they probably inferred that Sheol consisted of one section, often referred to as
Paradise, where the righteous went, and another called Torment where the ungodly went. 

In the New Testament, the Greek word Hades is borrowed from Greek mythology to refer to Torment or to
the eternal hell, and is generally translated ‘hell’ in the English Bible, though Torment is not the same as the eternal
Lake of Fire (Jesus uses the Hebrew word Gehenna to refer to the latter3). ‘Paradise’ in Ancient Near Eastern
languages refers literally to a pleasure garden, the kind that would be outside a king’s palace or a mansion. Jesus
refers to this when dying on the cross; one of the criminals crucified next to him mocks him, and the other criminal
defends him, apparently a manifestation of a last minute saving faith and repentance. Jesus promises him a place
in Paradise as a result. It is never spelled out, but theologians believe that after Jesus died, since his death finalized
the requirements of salvation, the deceased saints could then go to heaven, so Jesus is believed to have brought the
souls of departed believers from Paradise to heaven at that point. Some believe that “leading captivity captive” in
Eph. 2 refers to this. 

Jesus elaborates the Sheol concept some in this parable. Jews believed in a narrow divide between Paradise
and Torment, but Jesus describes it as a wide chasm, just as the chasm is wide between a lost person and God. God’s
presence is not mentioned here, only Abraham’s, which would support the view that Paradise is separate from
heaven. But the assumption that Paradise and heaven are different (cf. Luke 32:42, John 20:17, other verses on the
judgment) is not clear and a bit controversial, so we needn’t be dogmatic here. It is more clear that Torment is
distinct from the eternal hell, for Satan is not mentioned here, while the Lake of Fire in Rev. 20 is prepared for Satan
and his demons. The rich man’s trivial request for water suggests how bad the torment is. 

The main point.
Jesus tells this parable in the context of his teaching on stewardship in the parable of the shrewd manager (Lk.

16:1-12), and his admonition that people cannot serve money or materialism and God – teaching that the Pharisees
sneer at (16:13-15). So Jesus aims this parable at the Pharisees and their materialism and love for money (16:14).
Jesus first affirms the validity of the Law (v16-18), which the Pharisees consider important, before telling this
parable to show how materialism and other worldly values are detestable to God (v15). Jesus is not claiming that
we have to be generous to work our way into heaven. Rather, all his parables are teachings about kingdom values
– the values that his followers are to have, because they are what God cares about. 

The characters.  
Jesus describes a very rich man who wore the finest clothes. Purple dye was extremely expensive, obtained

from the shellfish murex (an expensive one, too, and each mollusk yielded a drop of the chemical dye), and was
worn by royalty or nobility; a fine purple linen tunic would be considered the height of luxury. He “lived in luxury”
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 The parable of the sheep and the goats teaches lessons about responsibility toward the poor, as do these

passages on our duty to the poor: Exodus. 22:25-27, 23:11; Lev. 19:9-10,  23:22, 25:25-28, 25:35-37, 25:39-43; Deut.
14:28-29, Deut. 15:2-14, 24:12-21, 26:12-13; Neh. 8:10; Psalm 37:21, 37:26, 41:1-3, 112:4-5, 112:9;  Prov. 28:27, 29:7,
31:9, 31:20;  Isaiah 1:17, 16:3-4, 58:7, 58:10; Ezekiel 18:1-32; Daniel 4:27; Zech. 7:10; Matthew 19:21, 25:35-36;  Mark
14:7; Luke 3:11,  6:30, 11:41, 12:33, 14:12-14, 18:22, 19:8; Acts 20:35; Rom. 12:8, 12:13,12:20; 1 Cor. 13:3, 16:1-2; 2 Cor.
6:10, 8:9, 9:1-15; Gal.  6:10; Eph. 4:28; 1 Tim. 5:9-10, 5:16; Heb. 13:3; James 1:27, 2:2-9, 2:15-16, 5:4; 1 John 3:17-19.
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(the Greek verb euphraino  ‘be glad, enjoy oneself, rejoice, celebrate’ with the adverb lampros  ‘splendidly,
sumptuously’).  The main lives in a mansion, and Jesus mentions the mansion gate (Gk. pulon  ‘entrance, gate,
especially for large impressive gateways at palace or temple entrances’). The rich man doesn't seem to work, but
feasts sensuously every day. In comparison to Lazarus, Jesus gives this man no name in order to bring down the
character’s importance and worth (some scholars refer to simply as “Dives”, a Latin word for ‘rich man’). The rich
man is not presented as a necessarily immoral character, in terms of overtly sinful and offensive vices or
misbehavior; rather, it is his selfishness and his sin of omission – not helping Lazarus at all – that qualify him as
an ungodly character. The rich man receives a funeral, which in those days was an honor that only the rich could
enjoy. However, he is not carried away by angels, but goes instantly to Hades. 

The beggar's name Lazarus is the Greek version of Eleazar, meaning ‘the one whom God helps’ – the only
named character in Jesus’ parables. Obviously, God cares for and takes pity on him. He is too sick or handicapped
to walk the streets to beg, so he has been laid near the rich man's gate (maybe his friends put him there thinking the
rich man would give him something). His many sores indicate a serious sickness, like what Job had, and he is
hungry, longing for the rich man's table scraps, which would normally be given to the dogs. The dogs that lick his
sores are not pets, as dogs in the Ancient Near East were considered unclean animals – they were wild street dogs
that scavenged for garbage and then lick around the poor man's sores. This then is no source of comfort, but a picture
of total misery.

Lazarus gets no funeral, but in contrast has an angelic escort to Paradise, and gets to recline at Abraham’s
chest. In the ancient world, at banquets an honored guest was allowed to lean against the host’s chest, a symbol of
honor and closeness.  The rich man is in severe pain and even at times punitive torment (Gk. basanos) from the fire.
His asking Abraham to order Lazarus to help him indicates that he still viewed Lazarus as a slave or inferior whom
he could order around. Abraham’s response indicates that the great chasm between the ungodly and the godly
(likewise, between the ungodly and God) is unsurmountable. His lot cannot be changed, nor can he send someone
to warn his brothers. 

The main points.
The rich man’s request shows that he knows his family does not take God’s law seriously, but need more proof.

The response is clear: that God’s law is sufficient, if they would chose to listen to it. They don’t need any more truth
than the truth in God’s law, which they have chosen stubbornly to ignore; it is useless, because they ignore the truth
that they already have. (“Moses and the Prophets” refers to the Old Testament writings, i.e., the Bible as they knew
it.) The mention of raising Lazarus from the dead may be an allusion to Jesus actually raising another Lazarus from
the dead, or to Jesus raising himself from the dead – even these two miracles were not enough to convince the
Pharisees. Jesus aims this parable at the Pharisees – they will someday be like the rich man in this story. They
ignored the truth they had in the OT Scriptures, and instead loved money. He speaks this parable to them
prophetically, which they probably didn’t really understand. 

Jesus also condemns them for their lack of mercy for the poor – cf. his condemnation of their financial
hypocrisy in Lk. 11:42, for tithing faithfully while ignoring justice. The rich man and the Pharisees aren’t
condemned for just being rich, but for being selfish and materialistic; for ignoring the poor; and for not practicing
justice, love, and mercy. Wealth without generosity and stewardship is offensive to God. And if we ignore the truth
of God’s word, we will be hopeless. This parable reinforces the parable of the unjust manager in v1-9 – we are to
use money for godly purposes, not our own selfish purposes. This includes helping others in need, such as4:

• The poor in other countries
• The poor in our own nation(s) 



5
 This follows the Beatitudes, which in Lk. 6 is apparently told on a different occasion than in Mt. 5. As an

itinerant preacher, Jesus would naturally repeat sermons in different places, modifying them according to the situation.
Here he follows it with warnings for the rich in audience (maybe tax collectors, Pharisees...). These are serious warnings
about the trappings of wealth, which should be taken seriously. On matters of wealth and poverty, Jesus did take a very
populist, anti-elitist, anti-materialistic stance, which today would be even more counter-cultural than in his time. This is
the kind of radical attitude that believers should have toward wealth and money. If we gain wealth, it is a blessing that
God has given us, so that we can in turn give it to others and to the work of the kingdom. 
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• Immigrants and illegal aliens (some of whom avoid social services to avoid getting caught); lonely foreign
students

• Those in the lower middle income levels who struggle to survive
• Divorced persons, single mothers, people from broken families
• People of other ethnic groups who are poor – groups that we are not used to interacting with 

Wealth itself is not inherently sinful, but it brings so much temptation. It is sinful if we pursue wealth, indulge
ourselves, and hoard up wealth, rather than exercise biblical stewardship and give it away for kingdom purposes.
The rich man’s punishment is not for being wealthy, but for neglecting what the Bible teaches, for selfishly
amassing great wealth and neglecting others. Those with wealth have a great responsibility to share and to contribute
to the work of the kingdom. 

Finally, a good quote on this is: “If a man (says Jesus) cannot be humane with the Old Testament in his hand
and Lazarus on his doorstep, nothing -- neither a visitant from the other world nor a revelation of the horrors of Hell
-- will teach him otherwise. Such requests for signs are pure evasions.” (Archibald M. Hunter, Interpreting the
Parables, Westminster Press, 1960, p. 84; cited at www.jesuswalk.com).

The rich fool. 
The rich fool, even more so than the rich man in the above parable, is not presented as an outwardly immoral

person at all, in terms of vices or behavior. Again Jesus has warnings about greed and the temptations of wealth.
He singles out a fictional character as morally foolish, though he has apparently hurt others. He seems to be someone
pursuing the good life, the American dream in modern terms. But he is still materialistic and self-centered, and
pursuing wealth as an idol. Hence Jesus says also in Luke 6:23-26 “woe to you who are rich”5.  

The first-born son received a double portion of the inheritance from his father, and became the patriarch of
the family and executor of his father's inheritance upon the father’s death. The inheritance consisted mainly of
farmland (Gk. kleronomia ‘real estate’).  The younger brother here wants a greater share than normal, which would
reduce the amount of farmable land for the whole family. The younger brother son had the legal right to take the
matter to a local religious court, which generally consisted of the elders in his village, who would rule on the issue
(since the Mosaic Law didn’t address such issues). In calling Jesus “rabbi”, the man probably wants this popular
rabbi to act as a judge in this property case.  Jesus answers rather directly, in fact rebuking him for his unreasonable
demands; the man is in fact ordering Jesus to command his brother to share the property. It’s not that Jesus is
denying his authority to judge people – but that will come later when he returns to judge the world. He questions
the man’s motives, pettiness, inappropriateness, and greed (Gk. pleonexia ‘greed, desire to have more,
insatiableness, covetousness’). The man is also going directly to Jesus, instead of going to the legitimate local court.
It’s not so much a matter of justice here, but the man’s materialistic obsession with inheritance. 

Jesus’ attitude toward the rich man, as mentioned, is even more counter-cultural today than then. Today the
rich are considered more successful, happier, and more important (even though numerous social psychology studies
have found that the rich are not really happier than average people in general life satisfaction surveys, and people
in richer countries are not happier than those in poorer countries). They are more sought after in society, and are
even considered more credible as witnesses or experts, in the courtroom or in TV commercials. 

Jesus takes advantage of the situation to warn against “all kinds of greed” (recognizing that there are many
forms) and to tell a parable about it. He teaches to “watch out” or “be on guard against” greed in all its varieties;
being cunning and clever, Satan can tempt us with so many forms of greed, be it for money or other things. Jesus
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used the hypothetical example of a rich farmer, and rich farmers in those days were not unheard of. The man
believes he is responsible for his good crops, not giving credit to God who prospered his crops and sent rain. Faced
with storage problems after the harvest, he wants to tear down his barns, which would be a storage silo – a circular
above-ground granary (grain storage unit) with a flat roof that allowed air to circulate. He didn’t want to build
entirely new granaries on new, fertile land, and thus taking away usable farmland. He didn’t want to sell it on the
market. Instead, he wants to store the grain to plant next year and gain an even greater harvest later. His abundance
is far more than what is required for his own needs. He seems like a good businessman in modern terms, and money-
oriented individuals would not like how Jesus portrays this shrewd, successful capitalist in such negative terms. We
can think of so many examples of this in the world – aggressive CEO’s, rich celebrities, average people who rush
to buy lottery tickets, or people who inherit money and live an easy life of luxury. 

Jesus has a serious problem with materialistic attitudes that are so commonly accepted and even esteemed by
society, especially today. His counter-cultural value is described as being rich toward God, and in the next verses
admonishes people to be content and not to worry about money or material needs. 

Applications.
These two parables are instructive for all of us. We may not be rich now, but most of us will end up later, with

our fairly prestigious degrees from this place, in jobs with some amount of influence or prestige, and upper middle
incomes or upper level incomes. We need to think now how we will handle our wealth, time, resources, and position
in positive ways that are God-centered and kingdom-oriented. Even if we claim to be thankful to God, living the
good life is a selfish goal, and we need to think how we will use our money to advance the kingdom and help others,
rather than living for ourselves.  

We also need to examine the church and our own lives now. If there is materialism in the church, we need to
respond – know the subtle negative influences it can have on the spiritual life of the church, take a stand against it,
and pray against it. We need to identify materialistic patterns in our lives and renounce them. We also need to
consider not just money, but time, resources, God-given talents, and attitudes. 

Discussion questions.

The rich man and Lazarus. 
What had Jesus been teaching prior to this parable? How did the Pharisees react? Why? How does Jesus

respond to them? To whom is this parable directed? What things tell you it is directed at the Pharisees? 
How rich was he? Was it a sin for the man to be rich? Did he live a sinful lifestyle? Why is he being punished?

How was his death different from Lazarus’?
How bad was Lazarus’ condition? How was he comforted in Paradise? Why is this significant? Apart from

one being in Torment and the other in Paradise, in what ways is Lazarus’ treatment different? Why couldn’t the rich
man get any relief? Is this fair? Why wouldn’t Abraham let someone warn his family? What does his request say
about his brothers’ openness to spiritual things? Do people really need miracles or visitations from the need to
persuade them? In what way is God’s word enough? 

Is Jesus teaching salvation by works in this parable? 

The afterlife. 
What happens when a believer dies – where does s/he immediately go? How about an unsaved person? What

was the common Jewish or Old Testament view? What do we learn from this story about the Jewish view of the
afterworld? Where do non-believers go? How is that different from on Judgment Day? Do people get a second
chance? 

How is this parable applicable to non-believers we know? Are they “good people”? How is God’s standard
different? Does this make you more concerned about their fate? 
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The rich fool. 
Doesn’t this guy seem like a fine, successful businessman? Would he be considered a role model today?

Successful? Well regarded? Why does Jesus make him the antagonist (the bad guy) of the story? What is wrong with
his attitude? To what does he attribute his success? What is wrong with wanting to increase your wealth? What
people are like this today? Do just rich people have these kinds of attitudes? 

Greed and idolatry. 
Why is Jesus harsh toward the rich? See also Luke 6:24-26. Why does he say this? What is inherently

problematic about being rich? Is it a sin to be rich? Can a Christian be rich? If so, what should a believer do with
his/her money? Can the church tell him/her what to do with it? 

How is materialism a form of idolatry? Look at 1 Cor. 6:10, Eph. 5:3, Eph. 5:5. How does materialism affect
your daily life? Your lifestyle? Your spiritual life? The spiritual life of the church? Do you think of yourself as
materialistic? How about your future plans? Are your life goals influenced by materialism? Your motivations for
serving God? (E.g., because you expect material or financial benefits from him.) 

A preacher named Tony Campolo once said that it was (generally) wrong for a Christian to own a luxury car
like a BMW, because such cars are made and bought for the purpose of showing off wealth. Do you agree? (There’s
no “correct” answer here – just to generate discussion.) What things do you buy to show off? To indulge yourself?
Is it sinful? What would make it sinful? What might make it okay? (see 1 Tim. 4:4). But does that mean if you
express thanks to God, you can buy whatever you want? Is it okay for a Christian to buy expensive clothes or
designer clothes? An expensive car? An expensive home? What constitutes too expensive and materialistic? 

What different kinds of greed or covetousness are there? Which kind do you fall into? 
What does it mean to be rich toward God? Look at Mt. 6:21, 19:21 (treasures in heaven); 1 Tim. 6:18 (be rich

in good deeds); James 1:10, 5:1 (James, on rich people); Rev. 2:9, Rev. 3:18, Rom. 9:23, Rom. 11:33, Eph. 2:7,
Col 1:27, Col. 2:2 (riches in Christ, God’s richness, etc.). Discuss what this means in practical terms. What would
this lifestyle look like?

God’s concern for the poor. 
What do these parables reveal about God’s attitudes toward the poor? How are they different from the world’s

attitudes? Why does God care so much about them? In what ways did Jesus focus on the poor and weak in his
ministry? Besides the economically poor, who else should we have concern for? Should you be more concerned
about the poor in the world, or in your own country? 

How does the world ignore them? In what ways does the world profess to care, but still ignores them? Why
do some people have difficulty being around or giving to poor people? What are some difficulties in helping the
poor? How can you do something specific or practical? Is it better to give directly to poor people? To secular
charities? To Christian charities? What is the advantage of a good charity organization? What Christian charities
and missionary organizations can you support? What are some charities in your community where you could serve?

Stewardship. 
What is stewardship? What do these parables teach us about stewardship? Do you think you are “rich” now?

How about when you get a job? What income level do you expect to be at? How do you plan to use that money?
Is it right to try to enjoy “the good life”? To pursue “the American dream”? Should you just give 10%? 

Why do we pay taxes? Can a government exist without collecting taxes? Could citizens insist in their rights
to keep all their money? What about in God’s kingdom? Does God need our money, like taxes? Do we treat it like
paying a tax? Could we insist on keeping a certain portion of our income? Why do we give money to the church or
to Christian organizations? To the poor? 

Does stewardship just include money? What else had God given you that you can use? In what ways have you
been materialistic? Greedy? 
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Kingdom values.
How would Jesus’ audience reacted to his teachings on wealth? The Pharisees? Why is he going against the

grain? Against such common social values? Would he be well received today for preaching this? How is this
counter-cultural? Should Christians be counter-cultural? How so? How can we go against and resist the materialistic
influences of our culture? What kinds of influences do we face daily? How can you live more conservatively? How
can you live more liberally toward others? 

Prayer.
Pray about concern for the poor; pray specifically for the poor here and in other countries, and for the gospel

and aid to reach them. Pray about giving or helping out with Christian charities. Pray about how to use your money
now and in the future for kingdom purposes. Pray about giving generously when you have a job someday. Pray about
your lifestyle; ask God to show you where you need to repent and change your priorities. Pray about stewardship
of your time, money, talents, and resources – how you can use them to help others and serve God. 


